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B
self o insistently the guoestion, "How can 1 help e
make a hetter world?” for we koow, as never before,
that “unless by our joint efforis we do find a way
speeifically 1o put an end to world wars the human
race has the possibility, and indeed the hikelihood, of
destroving itself; so that the choice is now betwesn
a better world or no world

The key to my own answer to the question [ have
raised 18 found in the following statement: Human
well-being and all human progress vest at bottom upon
two pillars. the collapse of ‘either one of which will
bring down the whole siructure. These pillars ave the
cultivation and the disseniination throughout mankind

of {1} the spirit of veligion, {27 the apirit of science

{or knowledge}.

fu the long sweep of evolutionary history from amoeba
up o man, what we call spirit or sonl-—the latest and
the niost important element in the evolutionary process
of creation——first began to appear in and evolve from
the animal world w hen a being developed whe began
to bury with the bodies of his dead the implements that
he thought might be needed in a world beyond the grave.
That was a supreme moment, For czn one imagine a
mere animal thinking about a future Hife?

Breasted calls the time at which this kind of an idea
first came into a2 brain “the dawn of consecience, E
shatl eall woalse “the dawn of religion.” for with al
the evolution that religion has nndevgone sinee its i’wdv
heginnings at that far dmam date, sur word conscience,
which implies a seuse of pe ,mdf responsibility 13
today very closely identified with what I mean hy the
spirit: of uiigmn.
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EVER N HISTORY has mankind faced n si?uatioz‘n:

which foreed every persun on earth to ask bime “the word religion has. in fact, had all

Bui in this long evolution of religion since that time,
inds ol ex-

traneous ideas associated with it or gralied upon L
some good. some very bad. It has wieant, amd sl
weans in some minds. crode superstition at Has wmeant
all kinds of man-made theologies: it hus meant bigotry
aud infolerance and wars and inguisitions, But none of
these things has, or should have. anything 1o do with
what T call the essence of religion in the United States
today,
We have in this country dozens of different religious
seets and just as many. different theologies, all nec
sarily wrong in some particulars since there ohviously
can be but one correct theology and certainly o one
knows what that is? but there is just one element which
i And common to all these i&§§“}0ns That common
element is found, 1 thivk, simply in the ¥ife and the
teachings. of Jesus—in the amimiff of altrutstie idealism
{the psychologist may want 1o call it extrovertness, the
comunon man simply nnselhshness) which was the sum
and substance of his me :
He states it in the Golden Rule. “Whatsoever ve
would that men should do to you du ye even so 1o
them.” You ate the sole judge of what vou ought to do.
For to man alone of all creation has been given the
power of choice between good and evil, and jt s in
the excreise of that choice that man fulfills his great
mission on ecarth. Further. he obwiously cannot choose
the gnod without having Ew possibility of choosing the
evil way, and with that choice open, if history tenches
us anything then it is to be expected that here and there
a John Dilfinger or an Adolf Hitler will be found whe
will choose the evil way.
But this yaises another very important question:
nawely, what goide has man to enable him to determine
what iz the uoc»d and ‘what the evil way? Listen to how
the great French pelitical philosopher Montesquien in
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1747 answered that question for himself: “IL 1 knew
something beneficial to myself but harmful to my family,
b owould drive it out of my mind, I I knew »‘«mneﬂhing
advantageous to my family but injurious to my country,
1 would try to {orget it. If 1 knew something profitable
to my country but detrimental to Europe or profitable
to Furope and detrimental to the human race, | would
cousider it a crime.”

From my point of view, the supreme personal and
individual opportunity and responsibility of every one
of ws. without exception, in the present world orisis
is substantially as Monlesquien stated 3t two hundred
years ago. So far as [ royself am concerned, that re-
sponsibility can be vephrased thus:

It is so to shape my owan conduct at all times as,
nomy own vareiuﬂ‘, considered | uddmem io promete
best the well-being of mankind as a whole; in other
words, to stavt building on my swn aceount that better
world for which I pray. The sum of all snch efforts
will constitute at Ebﬁat a first big step toward the st
tainment of that better world.

This means that my personal job is to develop an
sititude of willingness-—betier of delermination—to sub-
ordinate my own bmmediate personal impulses, appetites
desires and short-range luterests to the larger good of
my fellow man. ws [ see 8, in cases in which there seems
to me upon careful consideration to be conflict between
the two. Otherwise I am free to follow my inchinations.

The sessence of religion

Further, that kind of altruistic idealism ix certainly
the very essence of the teachings of Jesus. From my
point of view, thiz aititude is the: essence of religion.
And not fronm my point of view alone, for Alfred N
Whitchead defines religion in these four words: “Re.
ligion. is world lovalty.” It necessarily involves faith
in the existence of au sltimate Good (Finstein calls it
“The Intelligence manifested in nature” ) which is worth
bving or dying for—a Good which justifies one in
saerificing his life. i need be, to promote it, as our
boys did in the terrible war )ust past. If there is 4
hetter definition of a belief i God than thay, 1. at
least, do not know what it is.

But this attitude of - world loyalty,  which is the
measure of ong’s personal moral character——and for
thiz there is no substitute whatever—is clearly an attri-
bute of the emotions and the will. where lie, in fact,
the springs of all our conduct. That airirude has noth-
ing to do with knowledge. 1 may be as ignorant as a
Haottentot, bat if T am ilunﬂ up Lo my /zght éomg what,
inall seriousness, I think { (suni'u to do, that is obviously
atbthat can be asked of me, That. | thmk, is what makes
the difference hetween a veligious and a2 nonreligious
magp-today. The main activity, I think, of the churches
should, and does consist in the effort to spread as widely
as possible this attitude of world loyalty,

The scientist is tnelined 1o underrate the importance
of this effort to spread the spirit. or attitude ‘of world
tovalty. T think ke 8 fondamentally wrang! And to
convinee himself of his error he has only to ask himself:
How many of us five up to what we surselves know
we ought to do? That should make him realize the
maomwde of his mistake. Or; if he shrinks from or
discounts such self-anal yeis, then let him take the sasier
task of counting up in his community the number of
men whom he regard~; as essentially selficentered. de-
void of any sense of social responsibility though they
mav be recognized ‘as very able. and swellsinfor rmed, T
suspect he will find his list a fairly long one. Either
of  these two procedures should bring Tome 1o the

scientist the greatness of his ervor in diseounting the
importance of gpreading the yeliglons wititude—the
attitude of world loyalty.

The religious leader, un the other hand, is prone teo
say that the world wonld be a perfect world if the hearss
of men were right. But he iz wrong, oo, He haz only
o look at the horrers of ?nc’;ui‘-‘gitéana or of religious
wars, which have heen carried on in the wain by 5
men who thought they were doing the will of Hod. Or
again, he has oui\ 1o acquaint hitmself with the history
of infections diseases like malaria, vellow fever. typhaid,
syphilis. ete.: for these have been spread snd grear
populations infecled, sometimes wiped out, through
practices. not only tolerared but incunleated. siten en-
forced, by wellomeaning bur unenlightened religions
teaders,

I shall give two concrete illusivarions. 1 am told by
reliable observers that the sanitarv conditions in some
of the countries between the Mediterranean and India
are 36 bad that of all the habies born only a minor
fraction survive through infancy. the reason heing tha
the Koran teaches that runuing water is sacred and is
to be used for both drmixmﬂ aud bathing }»uig eE,
wholly without reference to the fact thar it may he
wixed mth sewage and loaded with typhoid and other
noxious  germs, fm Mohammed lived before sanitary
kzmwiedge came into existence. :

Anocther conspicuous and a very five illustration of
the point here at issue is found mn religious opposition
to ;mpu!dimn control measures i countries already so
overpopulated that the only hope of escape from the
Malthusian hell is 1o let them remain so dl. gse-ridden
that the oneoming population dies off as fasy ax it is
produrced.

Take another Hustration from the social field, Look
at the worldwide disasters. probably involving wmore
deaths even than World War I, which have followed
from the prearhnﬂ by sincere and well-meaning but
misgnided and bad-thinking fanaties of the Mars-Lenin
class war, for exawple, perhaps the most horrihie type
of war ever started, in order to see cleavly that good
hearts eoupled with bad heads ave guite as destructive
af soeial well-belng as are ‘good heads: coupled with
had hearis,

“"The good of the whole”

Clearly, then, individual, ;;erwomﬁ morality, of which
each one of us must he his nwn judee. has little to do
with social snorality, for this latter depends as Foam
using it indeed ‘as 1 define it nof at-all upon what 1
inomy ignorance may think is right. bat aihe; npor
what sert of procedures do actually best promote social
well-being, or “the good of the wholel That i a gues:
tion of science or knowledge, pure and simples That is
what the university and all of ocur vesearch insvitutes
ave here primarily 1o discover and to teach, 11 is a
question to. which we shall of course never haxv the
complete " answer heciuse we  shall ‘never
knowledge; and yet it is & guestiow fo which we have
been .ﬂ)ée each vear io give better and ‘better answers
as our kuowledge of ¢ h‘,aww and chemistry and hiology
i all their Subdi‘v’ibldiln. and geology and pcy(hoiug}
sad economivs and history and goveroment grows, and
the applications of these sciences. fo our group life
increase. For in each one of these felds theve s, with
all aur ignorance, @ core of definite; ‘established. none
vantroversial knowledge already attained that van he
pakens insofar as it goes, as a depeandable guide 1o vor
reet thinking amd - correat acting
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it is these continuonsly growing coves of knowledge,
coupled with the attibude of wmki lovalty, i, the
combination of science and veligion, that provides today
the xuh’ hasis {or vational intelligent living: and 1o spite
of man’s frailties thiz attitude and these cores are slow-
by guiding us forwsrd, so that we have actually in the
United States attzined within 2 hundred years, and pri-
marily because of science and its applications, a higher
standard of living for the cotmon man than has existed
in any fime or ])Eare in history.

Religion and scisnce, then, in my apalysis are the
two greal sister forees which have pulled, and are siill
puiimg, mankind onward and upward, And the two are
necessarily intimately velated, for the primary idea in
religion lies in the single word “ought”"—the sense of
;iu?y being underneath all religion, while what is duty,
ihat is, what particulay line of conduct is actually best
for society as a whole, must be determined by seience:
i other words, this is g Guustion of kuowledge or in-
telligence, rather than of conscience. I am thus using,
as at the very beginning, the two words conscience and
knowledge as at least very closely related to the words
ligion mzd‘ science
But 1 wish to go a step farther, for someone asks.
“Where di)t\ the idea of God come in? lsn't it & part
of religion?” Yes 1 think it is, and I should hke 1o
reply in three different ways 1o the question here vaised.

My fGrst answer s taken directly from Holy Writ
and reads: “No man hath seen God at any tme . . .
If a man says § love God and hateth his brother he is
s Har: for he that loveth not his brother whom he hath
seen, how ogn he iuw Hod whom he hath not seen?”
In other words, one’s attitude toward God is revealed
by and veflected in his attitude toward his brother men.
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My second suswer is taken {vom  Tlean Shailer
Mathews, head of the Baptist Divinity sehool of the
University of Chicago. To the fagquiry, “Do you bel
in God?,” be replied “That, my friend, & a gue
which reguives an edumium rather than an ar

My third form of reply is my own and reads: [ do
not see how there can be an of duty, or any
reason for alirnisiic conduct which is entively diverced
{rom the conviction that moral conduct, or what we
call goodness, is somehow or other worthwhile, that
there is Bomething in the universe which gives signific-
ance and meaning, call it velue if vou will, to existence:
and no such sense of value can possibly inhere in mere
lumps of dead matter interacting according o purely
mechanical faws, Thousands of years age Job saw the
futility of fuite man's attempting 1o define God when
he eried. “Can man with searching find out God?”
Similarly, wise wen ever since have always looked in
amazement at the wonderful orderliness of nature and
then recognized their own ignovance and finiteness and
have been content to stand in silence and in reverence
before the Being who is tmimanent in Nature, repeating
with the };dlmht “The fool hath said in his heart,
there is no God.” Einstein. one of the wisest of modern
mer, has written:

“It is enough for me to contemplate the mystery of
conscions life perpetuating fsell through all etervuity,
to veflect wpon the marvelous structure of the Universe
which we can dimly perceive, and to try humbly e
comprehend even an mhmleqmcﬂ part ol the fnfe
gence manifested in natuve,”

I mysell need no betier definiti
and some such idea is in all reli
the idez of duiy.

ieve

of God than that,
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